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Name:Dennis Yeung

Exam #1: Anthropology
True/False
___T_____1.
Traducianism holds that, subsequent to the creation of Adam and Eve, the human body and soul are formed together through the process of human procreation.

___F_____2.
Creationism holds that, subsequent to the creation of Adam and Eve, God is the direct and immediate creator of both the human body and soul.

___F_____3.
In the Old Testament, the word “flesh” (basar) is often employed to describe the sinful nature of humans.

___T_____4.
In the Ancient Near East, the word “image” (tselem) would often refer to a visible representation of a king or ruler.

___F_____5.
Epiphenomenalism and materialism are examples of dichotomous theories.

___T_____6.
Traducianism is the view on the origin of the soul that argues best for the family resemblance which is more than physical appearance.

Identify (Match as many letters as possible - T=Trichotomy, D=Dichotomy, M=Monism)

___M_____1.
Soul and body are not separate ontologically.

___D, M___2.
Soul and spirit are not separate ontologically.

_T and D   3.
The material substance of humans is separate and separable from the immaterial.

___D____4.
Argues in particular from the fact that “soul” and “spirit” are often used interchangeably in Scripture.

__ D, M__5.
Affirms that “soul” and “spirit’ should not be seen as separable substances.

___T____6.
Argues especially from 1 Thess 5:23.

___D____7.
Argues especially that while both 1 Thess 5:23 and Luke 10:27 (or Mark 12:30) speak of all of who we are, neither passage provides us with a specific list of the substances that make us up.

_M, D, T_8.
Affirms that humans function as integrated wholes, i.e., that their bodies and inner persons are interconnected, so that what affects one part affects all.
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Box:
1.
How is the uniqueness of mankind demonstrated by the narrative of Genesis 1-2?  List and explain at least four ways from the passage. 


Firstly, when God created all non-living and living things, the narrative didn’t portray God as One with plural personalities (1:1-25).  However, when it came to the creation of mankind, God was portrayed as One with plural personalities (1:26). It was so probably because God created all other living things “after their own kind”, but God created mankind after God’s own image. In order to highlight the corporate aspect of God and God’s intention to create mankind with such an aspect, the narrative described God as speaking among themselves and making a decision to create mankind according to their likeness. After they spoke with themselves, they went ahead and did it (1:27).


Secondly, the narrative didn’t mention God created males and females when creating other living things though we know God did. However, when narrating the creation of mankind, the Bible deliberately said, “male and female He created them.” (1:27) From this we can infer that both male and female are essential parts in the creation of mankind.


Thirdly, mankind was created after all else were created (1:26) and the Bible said, “the heavens and the earth were completed” (2:1) after creating mankind. From this we know that mankind plays a central role in the whole creation project. 

            Fourthly, God didn’t assign any “mission” for any other creatures but He did with mankind, i.e. “rule over …” or “subdue …” (1:28), “cultivate it”, “keep it” (2:15) and “call them (knowing the animals)” (2:19). God also communicated with man regarding the nutrition arrangements (1:29). From this we know that the ability to “manage” the whole creation belongs uniquely to mankind.


Fifthly, the creation of all other things was narrated once but the creation of mankind was narrated twice in two different ways (1:26-28 and 2:7-22). The second narration included a detailed description of man’s dwelling place and a detailed process of creating woman. This tells us that man should not be viewed as one of the creatures that God created, meaning we can divide all creatures into two categories: the keeper (man) and the other creatures.


Lastly, only mankind was told to obey His word (2:16-17). It means the ability to understand a command, the freedom to make a decision to obey or disobey God and the responsibility to act on God’s word belong only to mankind.    

2.
Develop your model of the Imago Dei and contrast it with at least two other models.  Use Scripture to develop your answer and include a discussion of the different aspects of the Imago Dei.  If your model does not include the different aspects discussed in class, then include them in the contrast element of your answer.
The best way for me to understand the “Imago Dei” in a way that can produce the kind of effect that Genesis 1:26 might have on the Ancient Near East readers of Moses’ times is the “God Species”.    
Many scholars believe it is more accurate to interpret Genesis 1:26 as “man is the image of God” instead of “man has the image of God”. Furthermore, the readers of Moses’ times probably understood it as “man is the statue of God”. The impression was huge because they used statues to represent their gods and it would be a challenge to them to believe that man was the living statue of God. 

We (people in America) do not feel the same “excitement” when reading the statement “Man is the statue (image) of God”. However, as we understand more of God’s creation from scientific discoveries, I believe the statement “Man makes God species” can produce similar impression on us. From Genesis 1:11 to 1:25, we know God created different living things “after their kind” which allows differences within the same kind. It matches the concept of “species”. When it comes to the creation of human beings (1:26-28), God deliberately did it in God’s image (after God’s kind). Therefore, I suggest we consider the model “God species” to understand the “Imago Dei”, i.e. man being a created species that reveals and represents God in this finite world.  
Let me first contrast it with two other models: (1) One model defines the image of God as that which differentiates human beings from animals. According to this model, the image of God refers to the aggregate of human attributes like the abilities to use symbols, create societies with law and order, to exercise dominion over other animals and to worship. This aspect focuses more on the Functional Aspect to Imago Dei, i.e. the duties as image bearers and the Corporate Aspect, i.e. the needs and moral capacity to interact with each other in harmony. However, this model is not good at addressing the Substantival Aspect. On the contrary, viewing man as “God species” allows us to see the DNA in human genes as the structure that qualifies us to be the “God’s species”. I believe it is important to present the fact that man is different from other kinds of animals not just because man demonstrates certain capabilities. Actually some animals are also able to use tools and symbols to organize activities. Man is different because man is of “God species” and that is why the Spirit could only cause Mary to be pregnant with Christ (Luke 1:26-38). (2) Another model views Christ as the image of God. This model stresses the Representational Aspect, i.e. the ability and responsibility to make visible the invisible Christ and the Teleological Aspect, i.e. the transformation of born again Christians into the image of Christ. The model of “God species” also stresses the Representational Aspect but is guilty of neglecting the Teleological Aspect. However, if we view Christ as the image of God, we will have the deduction that fallen men or women have lost the image of God. Unfortunately, this will contradict the messages in scriptures like James 3:9, Genesis 5:1-3 and Genesis 9:6 which suggest fallen men and women are still the Imago Dei. If we view man as the “God species”, we can argue that fallen men and women still belong to the “God species” though we are not as glorious as Adam and Eve before they sinned. Fortunately, Christ came and saved us. We believe after the processes of justification and sanctification human beings will fully demonstrate all the aspects of Imago Dei.                 

3.
What are the basic arguments (with Scripture proof texts) of the egalitarian and complementarian positions with regard to essence and roles of men and women before the fall, after the fall, and after regeneration.
Based on Genesis 1:26-27, both egalitarian and complementarian arguments agree that essence of men and women are the same (both created in the image of God) before the fall, after the fall and after regeneration.  
Regarding the roles of men and women, egalitarian position argues that they were assigned the same roles before the fall, i.e. multiplying and having dominion over all other creatures (1:28). They also argued that even though God called the female “a helper”, there was actually no negative connotation because the O.T. also described God as man’s helper (1 Sam 7:12). Besides, they hold that the condition of males ruling over females resulted from the fall (Genesis 3:16) and they believe men and women are supposed to restore equal roles after regeneration. The supporting scriptures that men and women can take up same ministry roles include: Gal 3:28 – men and women are all one in Christ; Acts 18:26 – Priscilla taught Apollo; Acts 21:9 – female prophets; Romans 16: 1-7 – a female deacon and other female ministry co-workers. They also argued that women cannot be denied leadership positions for fear that they exercise authority over men because in the N.T. true Christian leaders are those who serve with a servant’s heart (Matt 20:25-28 and 1 Peter 5:2-3) They explained that the word “Head” used to describe a husband’s role in a family (Eph 5:21-33) means “source” which points out the fact that Eve came from Adam without any hierarchical implication. They also believe those restrictions Paul imposed on women (1 Cor 14 and 1 Tim 2) only applied to those women Paul was speaking to because of certain unique local situations.

Complementarian position holds that men and women were assigned different roles by God from the very beginning though no superiority or inferiority is associated with the distinctive roles. Adam was made the head and God delegated the responsibilities directly to him (Genesis 2:15-18) and questioned Adam first right after the fall though God knew who ate the forbidden fruit first (Genesis 3:9). Paul reiterated the fact that men’s headship was established by God (1 Cor 11:7-9) though he carefully added remarks to show that they were equal in essence (1 Cor 11:12). They argued that the fall of Adam and Eve caused disabilities of men and women to perform their roles properly, resulting in the problems of “controlling”, “ruling over”, “manipulation”, “exploitation” etc (Genesis 3;16). However, after regeneration, men and women are able to perform their distinctive roles again in loving, caring, mutually honoring and harmonious manners (Eph 5:21-33 and 1 Peter 3:7). They disagreed with the equalitarian position over the meaning of the word “head” to describe a husband’s role. They insist that “head” refers to an authoritative position in a positive way. They also disagreed with them over the explanation for the restrictions on women’s ministries in churches (1 Cor 14 and 1 Tim 2). They insist that Paul’s instructions are universally applicable. Women can exercise their gifts and get involved in different ministries as long as they do not take up the role of a leader to exercise judgments over church-wide teachings, issues or directions.           
4.
How would you defend the historicity of Adam and Eve to a Christian (who recognizes the authority of Scripture) who denies a real Adam and Eve in favor of a theistic evolution model?

Firstly all genealogies recorded in the Bible (Genesis 5:1-5, 1 Chronicles 1:1-2 and Luke 3:38) treat Adam as a real person. Prophet Hosea mentioned the disobedience of Adam and took him as a historical person (Hosea 6:6-7). Paul argued that sin came into the world from Adam as a result of his disobedience (Romans 5:12-14 and 1 Cor 15: 42-45). He clearly looked at Adam as a real person. Genesis 1-2 is presented as a historical fact. Genesis 2:4 clearly states that it is going to give an account of the creation of the heavens and the earth and then it says, “God formed the man (Adam) from the dust of the ground” (Genesis 2:7). If we can do away with the historicity of Adam and Eve, we can do away with many other historical facts recorded in the Bible when we find difficulties reconciling them with information or opinions outside of Bible which will infinitely jeopardize the authority of Scripture. 


Genesis 5:3 tells us that Adam was 130 years old when he had a son Seth. That definitely rejects the notion that Adam represented a long line of primal men or what. If Adam and Eve were not real persons, the only conclusion would be: we cannot take any narratives in the Bible for real, which would totally ruin the authority of Scripture.

5. Explain both the Traducianism and Creationism models of the origin of the soul and give two arguments for each.
Creationism model for the origin of the souls teaches that God created the bodies and souls of Adam and Eve. From then on, through biological reproductions men and women can only produce the bodies of new men and women. It is God who creates a human soul and puts it into a body sometime between conception and delivery. There are scriptures supporting the idea that souls are from God: Zech 12:1 and Psalm 127:3 and Heb 12:9. Even more specifically scriptures reveal that Moses was born an unusual baby and John the Baptist with the spirit and power of Elijah because of God’s plans (Heb 11:23 and Luke 1:17) which encourage us to believe that God created their souls directly.   
Traducianism teaches that souls are carried over from parents to embryos at their conceptions. In another word, God created human souls (not including Adam) through the mediation of the parents. This model argues that Genesis 1:26-28 reveals that men and women have the ability to multiply and Genesis 5:3 tells us that Adam had a son who bore his own image. The Bible does not mention God breathed the breath of life into anyone other than Adam. Heb 7:9-10 argues that Levites were already in Abraham long before Levites was born which means Levites’ soul was not directly created by God. Furthermore, if we believe we are all born with a sinful soul, it is hard to accept creationism because it is unlikely that God creates sinful souls.           

